
         
 
   15GriefandaHeadhunter’sRageRenatoRosaldoIfyouaskanolderIlongotmanofnorthernLuzon,Philippines,whyhecutsoffhumanheads,hisanswerisbrief,andoneonwhichnoanthropologistcanreadilyelaborate:Hesaysthatrage,bornofgrief,impelshimtokillhisfellowhumanbeings.Heclaimsthatheneedsaplace‘‘tocarryhisanger.’’Theactofseveringandtossingawaythevictim’sheadenableshim,hesays,toventand,hehopes,throwawaytheangerofhisbereavement.Althoughtheanthropologist’sjobistomakeotherculturesintelli-gible,morequestionsfailtorevealanyfurtherex-planationofthisman’spithystatement.Tohim,grief,rage,andheadhuntinggotogetherinaself-evidentmanner.Eitheryouunderstanditoryoudon’t.And,infact,forthelongesttimeIsimplydidnot.Inwhatfollows,Iwanttotalkabouthowtotalkabouttheculturalforceofemotions.1Theemotionalforceofadeath,forexample,deriveslessfromanabstractbrutefactthanfromaparticularintimaterelation’spermanentrupture.Itreferstothekindsoffeelingsoneexperiencesonlearning,forexample,thatthechildjustrunoverbyacarisone’sownandnotastranger’s.Ratherthanspeak-ingofdeathingeneral,onemustconsiderthesubject’spositionwithinafieldofsocialrelationsinordertograspone’semotionalexperience.2Myefforttoshowtheforceofasimplestatementtakenliterallygoesagainstanthropology’sclassicnorms,whichprefertoexplicateculturethroughthegradualthickeningofsymbolicwebsofmeaning.Byandlarge,culturalanalystsusenotforcebutsuchtermsasthickdescription,multi-vocality,polysemy,rich-ness,andtexture.Thenotionofforce,amongotherthings,openstoquestionthecommonanthropo-logicalassumptionthatthegreatesthumanimportresidesinthedensestforestofsymbolsandthatanalyticaldetail,or‘‘culturaldepth,’’equalsen-hancedexplanationofaculture,or‘‘culturalelabor-ation.’’Dopeoplealwaysinfactdescribemostthicklywhatmattersmosttothem?TheRageinIlongotGriefLetmepauseamomenttointroducetheIlongots,amongwhommywife,MichelleRosaldo,andIlivedFromRenatoRosaldo,‘‘Introduction:GriefandaHeadhunter’sRage,’’inCultureandTruth:TheRemakingofSocialAnalysis(Boston:BeaconPress;London:Taylor&Francis,1993[1989]).Robben/Death,MourningandBurialFinalProof25.9.20044:13ampage167167 
 
 
 
   andconductedfieldresearchforthirtymonths(1967–69,1974).Theynumberabout3,500andresideinanuplandareasome90milesnortheastofManila,Philippines.3Theysubsistbyhuntingdeerandwildpigandbycultivatingrain-fedgardens(swid-dens)withrice,sweetpotatoes,manioc,andvege-tables.Their(bilateral)kinrelationsarereckonedthroughmenandwomen.Aftermarriage,parentsandtheirmarrieddaughtersliveinthesameoradja-centhouseholds.Thelargestunitwithinthesociety,alargelyterritorialdescentgroupcalledthebertan,becomesmanifestprimarilyinthecontextoffeuding.Forthemselves,theirneighbors,andtheirethnog-raphers,headhuntingstandsoutastheIlongots’mostsalientculturalpractice.WhenIlongotstoldme,astheyoftendid,howtherageinbereavementcouldimpelmentoheadhunt,Ibrushedasidetheirone-lineaccountsastoosimple,thin,opaque,implausible,stereotypical,orother-wiseunsatisfying.ProbablyInaivelyequatedgriefwithsadness.CertainlynopersonalexperienceallowedmetoimaginethepowerfulrageIlongotsclaimedtofindinbereavement.Myowninabilitytoconceivetheforceofangeringriefledmetoseekoutanotherlevelofanalysisthatcouldprovideadeeperexplanationforoldermen’sdesiretoheadhunt.NotuntilsomefourteenyearsafterfirstrecordingtheterseIlongotstatementaboutgriefandahead-hunter’sragedidIbegintograspitsoverwhelmingforce.ForyearsIthoughtthatmoreverbalelabor-ation(whichwasnotforthcoming)oranotherana-lyticallevel(whichremainedelusive)couldbetterexplainoldermen’smotivesforheadhunting.OnlyafterbeingrepositionedthroughadevastatinglossofmyowncouldIbettergraspthatIlongotoldermenmeanpreciselywhattheysaywhentheydescribetheangerinbereavementasthesourceoftheirdesiretocutoffhumanheads.Takenatfacevalueandgranteditsfullweight,theirstatementrevealsmuchaboutwhatcompelstheseoldermentoheadhunt.Inmyeffortstofinda‘‘deeper’’explanationforheadhunting,Iexploredexchangetheory,perhapsbecauseithadinformedsomanyclassicethnograph-ies.Onedayin1974,Iexplainedtheanthropolo-gist’sexchangemodeltoanolderIlongotmannamedInsan.Whatdidhethink,Iasked,oftheideathatheadhuntingresultedfromthewaythatonedeath(thebeheadedvictim’s)canceledanother(thenextofkin).Helookedpuzzled,soIwentontosaythatthevictimofabeheadingwasexchangedforthedeathofone’sownkin,therebybalancingthebooks,sotospeak.Insanreflectedamomentandrepliedthatheimaginedsomebodycouldthinksuchathing(asafebet,sinceIjusthad),butthatheandotherIlongotsdidnotthinkanysuchthing.Norwasthereanyindirectevidenceformyexchangetheoryinritual,boast,song,orcasualconversation.4Inretrospect,then,theseeffortstoimposeex-changetheoryononeaspectofIlongotbehaviorappearfeeble.SupposeIhaddiscoveredwhatIsought?Althoughthenotionofbalancingtheledgerdoeshaveacertainelegantcoherence,onewondershowsuchbookishdogmacouldinspireanymantotakeanotherman’slifeattheriskofhisown.Mylifeexperiencehadnotasyetprovidedthemeanstoimaginetheragethatcancomewithdevas-tatingloss.NorcouldI,therefore,fullyappreciatetheacuteproblemofmeaningthatIlongotsfacedin1974.ShortlyafterFerdinandMarcosdeclaredmar-tiallawin1972,rumorsthatfiringsquadshadbecomethenewpunishmentforheadhuntingreachedtheIlongothills.Thementhereforedecidedtocallamoratoriumontakingheads.Inpastepochs,whenheadhuntinghadbecomeimpossible,Ilongotshadallowedtheirragetodissipate,asbestitcould,inthecourseofeverydaylife.In1974,theyhadanotheroption;theybegantoconsiderconversiontoevan-gelicalChristianityasameansofcopingwiththeirgrief.Acceptingthenewreligion,peoplesaid,im-pliedabandoningtheiroldways,includingheadhunt-ing.Italsomadecopingwithbereavementlessagonizingbecausetheycouldbelievethatthede-ceasedhaddepartedforabetterworld.Nolongerdidtheyhavetoconfronttheawfulfinalityofdeath.TheforceofthedilemmafacedbytheIlongotseludedmeatthetime.EvenwhenIcorrectlyrecordedtheirstatementsaboutgrievingandtheneedtothrowawaytheiranger,Isimplydidnotgrasptheweightoftheirwords.In1974,forexample,whileMichelleRosaldoandIwerelivingamongtheIlongots,asix-month-oldbabydied,probablyofpneumonia.Thatafternoonwevisitedthefatherandfoundhimterriblystricken.‘‘HewassobbingandstaringthroughglazedandbloodshotRobben/Death,MourningandBurialFinalProof25.9.20044:13ampage168GriefandaHeadhunter’sRage168 
 
 
 
   eyesatthecottonblanketcoveringhisbaby.’’5Themansufferedintensely,forthiswastheseventhchildhehadlost.Justafewyearsbefore,threeofhischildrenhaddied,oneaftertheother,inamatterofdays.Atthetime,thesituationwasmurkyaspeoplepresenttalkedbothaboutevangelicalChristianity(thepossiblerenunciationoftakingheads)andtheirgrudgesagainstlowlanders(thecontemplationofheadhuntingforaysintothesur-roundingvalleys).Throughsubsequentdaysandweeks,theman’sgriefmovedhiminawayIhadnotanticipated.Shortlyafterthebaby’sdeath,thefatherconvertedtoevangelicalChristianity.Altogethertooquickontheinference,Iimmediatelyconcludedthatthemanbelievedthatthenewreligioncouldsomehowpre-ventfurtherdeathsinhisfamily.WhenIspokemymindtoanIlongotfriend,hesnappedatme,sayingthat‘‘Ihadmissedthepoint:whatthemaninfactsoughtinthenewreligionwasnotthedenialofourinevitabledeathsbutameansofcopingwithhisgrief.Withtheadventofmartiallaw,headhuntingwasoutofthequestionasameansofventinghiswrathandtherebylesseninghisgrief.WerehetoremaininhisIlongotwayoflife,thepainofhissorrowwouldsimplybetoomuchtobear.’’6Mydescriptionfrom1980nowseemssoaptthatIwonderhowIcouldhavewrittenthewordsandnonethelessfailedtoappreciatetheforceofthegrievingman’sdesiretoventhisrage.AnotherrepresentativeanecdotemakesmyfailuretoimaginetheragepossibleinIlongotbereavementallthemoreremarkable.Onthisoccasion,MichelleRosaldoandIwereurgedbyIlongotfriendstoplaythetapeofaheadhuntingcelebrationwehadwit-nessedsomefiveyearsbefore.Nosoonerhadweturnedonthetapeandheardtheboastofamanwhohaddiedintheinterveningyearsthandidpeopleabruptlytellustoshutofftherecorder.MichelleRosaldoreportedonthetenseconversationthatensued:AsInsanbracedhimselftospeak,theroomagainbecamealmostuncannilyelectric.BacksstraightenedandmyangerturnedtonervousnessandsomethingmorelikefearasIsawthatInsan’seyeswerered.Tukbaw,Renato’sIlongot‘‘brother,’’thenbrokeintowhatwasabrittlesilence,sayinghecouldmakethingsclear.Hetoldusthatithurttolistentoaheadhuntingcelebrationwhenpeopleknewthattherewouldneverbeanother.Asheputit:‘‘Thesongpullsatus,dragsourhearts,itmakesusthinkofourdeaduncle.’’Andagain:‘‘ItwouldbebetterifIhadacceptedGod,butIstillamanIlongotatheart;andwhenIhearthesong,myheartachesasitdoeswhenImustlookuponunfinishedbachelorswhomIknowthatIwillneverleadtotakeahead.’’ThenWagat,Tukbaw’swife,saidwithhereyesthatallmyquestionsgaveherpain,andtoldme:‘‘Leaveoffnow,isn’tthatenough?EvenI,awoman,cannotstandthewayitfeelsinsidemyheart.’’7Frommypresentposition,itisevidentthatthetaperecordingofthedeadman’sboastevokedpowerfulfeelingsofbereavement,particularlyrageandtheimpulsetoheadhunt.AtthetimeIcouldonlyfeelapprehensiveanddiffuselysensetheforceoftheemotionsexperiencedbyInsan,Tukbaw,Wagat,andtheotherspresent.ThedilemmafortheIlongotsgrewoutofasetofculturalpracticesthat,whenblocked,wereagoniz-ingtolivewith.Thecessationofheadhuntingcalledforpainfuladjustmentstoothermodesofcopingwiththeragetheyfoundinbereavement.Onecouldcomparetheirdilemmawiththenotionthatthefailuretoperformritualscancreateanxiety.8IntheIlongotcase,theculturalnotionthatthrowingawayahumanheadalsocastsawaytheangercreatesaproblemofmeaningwhentheheadhuntingritualcannotbeperformed.Indeed,MaxWeber’sclassicproblemofmeaninginTheProtestantEthicandtheSpiritofCapitalismispreciselyofthiskind.9Onalogicalplane,theCalvinistdoctrineofpredestinationseemsflawless:Godhaschosentheelect,buthisdecisioncanneverbeknownbymortals.Amongthosewhoseultimateconcernissalvation,thedoc-trineofpredestinationisaseasytograspconceptu-allyasitisimpossibletoendureineverydaylife(unlessonehappenstobea‘‘religiousvirtu-oso’’).ForCalvinistsandIlongotsalike,theproblemofmeaningresidesinpractice,nottheory.Thedilemmaforbothgroupsinvolvesthepracticalmatterofhowtolivewithone’sbeliefs,ratherthanthelogicalpuzzlementproducedbyabstrusedoctrine.Robben/Death,MourningandBurialFinalProof25.9.20044:13ampage169RenatoRosaldo169 
 
 
 
   HowIFoundtheRageinGriefOneburdenofthisintroductionconcernstheclaimthatittooksomefourteenyearsformetograspwhatIlongotshadtoldmeaboutgrief,rage,andhead-hunting.DuringallthoseyearsIwasnotyetinapositiontocomprehendtheforceofangerpossibleinbereavement,andnowIam.Introducingmyselfintothisaccountrequiresacertainhesitationbothbe-causeofthediscipline’stabooandbecauseofitsincreasinglyfrequentviolationbyessayslacedwithtrendyamalgamsofcontinentalphilosophyandauto-biographicalsnippets.Ifclassicethnography’svicewastheslippagefromtheidealofdetachmenttoactualindifference,thatofpresent-dayreflexivityisthetendencyfortheself-absorbedSelftolosesightaltogetheroftheculturallydifferentOther.Despitetherisksinvolved,astheethnographerImustenterthediscussionatthispointtoelucidatecertainissuesofmethod.Thekeyconceptinwhatfollowsisthatofthepositioned(andrepositioned)subject.10Inroutineinterpretiveprocedure,accordingtothemethod-ologyofhermeneutics,onecansaythatethnograph-ersrepositionthemselvesastheygoaboutunderstandingothercultures.Ethnographersbeginresearchwithasetofquestions,revisethemthroughoutthecourseofinquiry,andintheendemergewithdifferentquestionsthantheystartedwith.One’ssurpriseattheanswertoaquestion,inotherwords,requiresonetorevisethequestionuntillesseningsurprisesordiminishingreturnsindi-cateastoppingpoint.Thisinterpretiveapproachhasbeenmostinfluentiallyarticulatedwithinanthropol-ogybyCliffordGeertz.11Interpretivemethodusuallyrestsontheaxiomthatgiftedethnographerslearntheirtradebypre-paringthemselvesasbroadlyaspossible.Tofollowthemeanderingcourseofethnographicinquiry,field-workersrequirewide-rangingtheoreticalcap-acitiesandfinelytunedsensibilities.Afterall,onecannotpredictbeforehandwhatonewillencounterinthefield.Oneinfluentialanthropologist,ClydeKluckhohn,evenwentsofarastorecommendadoubleinitiation:first,theordealofpsychoanalysis,andthenthatoffieldwork.Alltoooften,however,thisviewisextendeduntilcertainprerequisitesoffieldresearchappeartoguaranteeanauthoritativeethnography.Eclecticbookknowledgeandarangeoflifeexperiences,alongwithedifyingreadingandself-awareness,supposedlyvanquishthetwinvicesofignoranceandinsensitivity.Althoughthedoctrineofpreparation,knowledge,andsensibilitycontainsmuchtoadmire,oneshouldworktounderminethefalsecomfortthatitcanconvey.Atwhatpointcanpeoplesaythattheyhavecompletedtheirlearningortheirlifeexperience?Theproblemwithtakingthismodeofpreparingtheethnographertoomuchtoheartisthatitcanlendafalseairofsecurity,anauthoritativeclaimtocerti-tudeandfinalitythatouranalysescannothave.Allinterpretationsareprovisional;theyaremadebypositionedsubjectswhoarepreparedtoknowcer-tainthingsandnotothers.Evenwhenknowledge-able,sensitive,fluentinthelanguage,andabletomoveeasilyinanalienculturalworld,goodethnog-raphersstillhavetheirlimits,andtheiranalysesalwaysareincomplete.Thus,IbegantofathomtheforceofwhatIlongotshadbeentellingmeabouttheirlossesthroughmyownloss,andnotthroughanysystematicpreparationforfieldresearch.Mypreparationforunderstandingseriouslossbeganin1970withthedeathofmybrother,shortlyafterhistwenty-seventhbirthday.Byexperiencingthisordealwithmymotherandfather,Igainedameasureofinsightintothetraumaofaparent’slosingachild.Thisinsightinformedmyaccount,partiallydescribedearlier,ofanIlongotman’sreac-tionstothedeathofhisseventhchild.Atthesametime,mybereavementwassomuchlessthanthatofmyparentsthatIcouldnotthenimaginetheover-whelmingforceofragepossibleinsuchgrief.Myformerpositionisprobablysimilartothatofmanyinthediscipline.Oneshouldrecognizethatethno-graphicknowledgetendstohavethestrengthsandlimitationsgivenbytherelativeyouthoffield-workerswho,forthemostpart,havenotsufferedseriouslossesandcouldhave,forexample,noper-sonalknowledgeofhowdevastatingthelossofalong-termpartnercanbeforthesurvivor.In1981MichelleRosaldoandIbeganfieldre-searchamongtheIfugaosofnorthernLuzon,Philip-pines.OnOctober11ofthatyear,shewaswalkingalongatrailwithtwoIfugaocompanionswhensheRobben/Death,MourningandBurialFinalProof25.9.20044:13ampage170GriefandaHeadhunter’sRage170 
 
 
 
   lostherfootingandfelltoherdeathsome65feetdownasheerprecipiceintoaswollenriverbelow.ImmediatelyonfindingherbodyIbecameenraged.Howcouldsheabandonme?Howcouldshehavebeensostupidastofall?Itriedtocry.Isobbed,butrageblockedthetears.LessthanamonthlaterIdescribedthismomentinmyjournal:‘‘Ifeltlikeinanightmare,thewholeworldaroundmeexpandingandcontracting,visuallyandviscerallyheaving.GoingdownIfindagroupofmen,maybesevenoreight,standingstill,silent,andIheaveandsob,butnotears.’’Anearlierexperience,onthefourthanniversaryofmybrother’sdeath,hadtaughtmetorecognizeheavingsobswithouttearsasaformofanger.Thisanger,inanumberofforms,hassweptovermeonmanyoccasionssincethen,lastinghoursandevendaysatatime.Suchfeelingscanbearousedbyrituals,butmoreoftentheyemergefromunex-pectedreminders(notunliketheIlongots’unnerv-ingencounterwiththeirdeaduncle’svoiceonthetaperecorder).Lesttherebeanymisunderstanding,bereavementshouldnotbereducedtoanger,neitherformyselfnorforanyoneelse.12Powerfulvisceralemotionalstatessweptoverme,attimesseparatelyandatothertimestogether.Iexperiencedthedeepcuttingpainofsorrowalmostbeyondendurance,thecadaverouscoldofrealizingthefinalityofdeath,thetremblingbeginninginmyabdomenandspreadingthroughmybody,themournfulkeeningthatstartedwithoutmywilling,andfrequenttearfulsobbing.MypresentpurposeofrevisingearlierunderstandingsofIlongotheadhunting,andnotageneralviewofbereavement,thusfocusesonangerratherthanonotheremotionsingrief.WritingsinEnglishespeciallyneedtoemphasizetherageingrief.Althoughgrieftherapistsroutinelyencourageawarenessofangeramongthebereaved,upper-middle-classAnglo-Americanculturetendstoignoretheragedevastatinglossescanbring.Para-doxically,thisculture’sconventionalwisdomusuallydeniestheangeringriefatthesametimethattherapistsencouragemembersoftheinvisiblecom-munityofthebereavedtotalkindetailabouthowangrytheirlossesmakethemfeel.Mybrother’sdeathincombinationwithwhatIlearnedaboutangerfromIlongots(forthem,anemotionalstatemorepubliclycelebratedthandenied)allowedmeimmediatelytorecognizetheexperienceofrage.13Ilongotangerandmyownoverlap,ratherliketwocircles,partiallyoverlaidandpartiallyseparate.Theyarenotidentical.Alongsidestrikingsimilarities,sig-nificantdifferencesintone,culturalform,andhumanconsequencesdistinguishthe‘‘anger’’animat-ingourrespectivewaysofgrieving.Myvividfanta-sies,forexample,aboutalifeinsuranceagentwhorefusedtorecognizeMichelle’sdeathasjob-relateddidnotleadmetokillhim,cutoffhishead,andcelebrateafterward.Insospeaking,Iamillustratingthediscipline’smethodologicalcautionagainsttherecklessattributionofone’sowncategoriesandexperiencestomembersofanotherculture.Suchwarningsagainstfacilenotionsofuniversalhumannaturecan,however,becarriedtoofarandhardenintotheequallyperniciousdoctrinethat,myowngroupaside,everythinghumanisalientome.Onehopestoachieveabalancebetweenrecognizingwide-ranginghumandifferencesandthemodesttruismthatanytwohumangroupsmusthavecertainthingsincommon.Onlyaweekbeforecompletingtheinitialdraftofanearlierversionofthisintroduction,Irediscoveredmyjournalentry,writtensomesixweeksafterMichelle’sdeath,inwhichImadeavowtomyselfabouthowIwouldreturntowritinganthropology,ifIeverdidso,‘‘bywritingGriefandaHeadhunter’sRage...’’Myjournalwentontoreflectmorebroadlyondeath,rage,andheadhuntingbyspeakingofmy‘‘wishfortheIlongotsolution;theyaremuchmoreintouchwithrealitythanChristians.So,Ineedaplacetocarrymyanger–andcanwesayasolutionoftheimaginationisbetterthantheirs?Andcanwecondemnthemwhenwenapalmvillages?Isourrationalesomuchsounderthantheirs?’’Allthiswaswrittenindespairandrage.NotuntilsomefifteenmonthsafterMichelle’sdeathwasIagainabletobeginwritinganthropology.Writingtheinitialversionof‘‘GriefandaHeadhunt-er’sRage’’wasinfactcathartic,thoughperhapsnotinthewayonewouldimagine.Ratherthanfollowingafterthecompletedcomposition,thecatharsisoc-curredbeforehand.Whentheinitialversionofthisintroductionwasmostacutelyonmymind,duringthemonthbeforeactuallybeginningtowrite,IfeltRobben/Death,MourningandBurialFinalProof25.9.20044:13ampage171RenatoRosaldo171 
 
 
 
   diffuselydepressedandillwithafever.Thenonedayanalmostliteralfogliftedandwordsbegantoflow.ItseemedlessasifIweredoingthewritingthanthatthewordswerewritingthemselvesthroughme.MyuseofpersonalexperienceservesasavehicleformakingthequalityandintensityoftherageinIlongotgriefmorereadilyaccessibletoreadersthancertainmoredetachedmodesofcomposition.Atthesametime,byinvokingpersonalexperienceasananalyticalcategoryoneriskseasydismissal.Unsym-patheticreaderscouldreducethisintroductiontoanactofmourningoramerereportonmydiscoveryoftheangerpossibleinbereavement.Frankly,thisintroductionisbothandmore.Anactofmourning,apersonalreport,andacriticalanalysisofanthropo-logicalmethod,itsimultaneouslyencompassesanumberofdistinguishableprocesses,nooneofwhichcancelsouttheothers.Similarly,IargueinwhatfollowsthatritualingeneralandIlongothead-huntinginparticularformtheintersectionofmul-tiplecoexistingsocialprocesses.Asidefromrevisingtheethnographicrecord,theparamountclaimmadehereconcernshowmyownmourningandconse-quentreflectiononIlongotbereavement,rage,andheadhuntingraisemethodologicalissuesofgeneralconcerninanthropologyandthehumansciences.DeathinAnthropologyAnthropologyfavorsinterpretationsthatequateana-lytical‘‘depth’’withcultural‘‘elaboration.’’Manystudiesfocusonvisiblyboundedarenaswhereonecanobserveformalandrepetitiveevents,suchasceremonies,rituals,andgames.Similarly,studiesofwordplayaremorelikelytofocusonjokesasprogrammedmonologuesthanonthelessscripted,morefree-wheelingimprovisedinterchangesofwittybanter.Mostethnographersprefertostudyeventsthathavedefinitelocationsinspacewithmarkedcentersandouteredges.Temporally,theyhavemiddlesandendings.Historically,theyappeartorepeatidenticalstructuresbyseeminglydoingthingstodayastheyweredoneyesterday.Theirqualitiesoffixeddefinitionliberatesucheventsfromtheuntidinessofeverydaylifesothattheycanbe‘‘read’’likearticles,books,or,aswenowsay,texts.Guidedbytheiremphasisonself-containeden-tities,ethnographieswritteninaccordwithclassicnormsconsiderdeathundertherubricofritualratherthanbereavement.Indeed,thesubtitlesofevenrecentethnographiesondeathmaketheem-phasisonritualexplicit.WilliamDouglas’sDeathinMurelagaissubtitledFuneraryRitualinaSpanishBasqueVillage;RichardHuntingtonandPeterMet-calf’sCelebrationsofDeathissubtitledTheAnthropologyofMortuaryRitual;PeterMetcalf’sABorneoJourneyintoDeathissubtitledBerawanEschatologyfromItsRituals.14Ritualitselfisdefinedbyitsformalityandroutine;undersuchdescriptions,itmorenearlyresemblesarecipe,afixedprogram,orabookofetiquettethananopen-endedhumanprocess.Ethnographiesthatinthismannereliminatein-tenseemotionsnotonlydistorttheirdescriptionsbutalsoremovepotentiallykeyvariablesfromtheirexplanations.WhenanthropologistWilliamDoug-las,forexample,announceshisprojectinDeathinMurelaga,heexplainsthathisobjectiveistousedeathandfuneraryritual‘‘asaheuristicdevicewithwhichtoapproachthestudyofruralBasquesociety.’’15Inotherwords,theprimaryobjectofstudyissocialstructure,notdeath,andcertainlynotbereavement.Theauthorbeginshisanalysisbysaying,‘‘Deathisnotalwaysfortuitousorunpredictable.’’16Hegoesontodescribehowanoldwoman,ailingwiththeinfirmitiesofherage,welcomedherdeath.Thedescriptionlargelyignorestheperspectiveofthemostbereavedsurvivors,andinsteadvacillatesbetweenthoseoftheoldwomanandadetachedobserver.Undeniably,certainpeopledoliveafulllifeandsuffersogreatlyintheirdecrepitudethattheyem-bracethereliefdeathcanbring.Yettheproblemwithmakinganethnography’smajorcasestudyfocuson‘‘averyeasydeath’’17(IuseSimonedeBeauvoir’stitlewithirony,asshedid)isnotonlyitslackofrepresentativenessbutalsothatitmakesdeathingeneralappearasroutineforthesurvivorsasthisparticularoneapparentlywasforthedeceased.Weretheoldwoman’ssonsanddaughtersuntouchedbyherdeath?Thecasestudyshowslessabouthowpeoplecopewithdeaththanabouthowdeathcanbemadetoappearroutine,therebyfittingneatlyintotheauthor’sviewoffuneraryritualasamechanicalRobben/Death,MourningandBurialFinalProof25.9.20044:13ampage172GriefandaHeadhunter’sRage172 
 
 
 
   programmedunfoldingofprescribedacts.‘‘TotheBasque,’’saysDouglas,‘‘ritualisorderandorderisritual.’’18Douglascapturesonlyoneextremeintherangeofpossibledeaths.Puttingtheaccentontheroutineaspectsofritualconvenientlyconcealstheagonyofsuchunexpectedearlydeathsasparentslosingagrownchildoramotherdyinginchildbirth.Con-cealedinsuchdescriptionsaretheagoniesofthesurvivorswhomuddlethroughshifting,powerfulemotionalstates.AlthoughDouglasacknowledgesthedistinctionbetweenthebereavedmembersofthedeceased’sdomesticgroupandthemorepublicritualisticgroup,hewriteshisaccountprimarilyfromtheviewpointofthelatter.Hemaskstheemotionalforceofbereavementbyreducingfuner-aryritualtoorderlyroutine.Surely,humanbeingsmournbothinritualsettingsandintheinformalsettingsofeverydaylife.Considertheevidencethatwilly-nillyspillsovertheedgesinGodfreyWilson’sclassicanthropologicalaccountof‘‘conventionsofburial’’amongtheNyakyusaofSouthAfrica:ThatsomeatleastofthosewhoattendaNyakyusaburialaremovedbygriefitiseasytoestablish.Ihaveheardpeopletalkingregretfullyinordinaryconversa-tionofaman’sdeath;Ihaveseenamanwhosesisterhadjustdiedwalkoveralonetowardshergraveandweepquietlybyhimselfwithoutanyparadeofgrief;andIhaveheardofamankillinghimselfbecauseofhisgriefforadeadson.19NotethatalltheinstancesWilsonwitnessesorhearsabouthappenoutsidethecircumscribedsphereofformalritual.Peopleconverseamongthemselves,walkaloneandsilentlyweep,ormoreimpulsivelycommitsuicide.Theworkofgrieving,probablyuniversally,occursbothwithinobligatoryritualactsandinmoreeverydaysettingswherepeoplefindthemselvesaloneorwithclosekin.InNyakyusaburialceremonies,powerfulemo-tionalstatesalsobecomepresentintheritualitself,whichismorethanaseriesofobligatoryacts.Mensaytheydancethepassionsoftheirbereavement,whichincludesacomplexmixofanger,fear,andgrief:‘‘Thiswardance(ukukina),’’saidanoldman,‘‘ismourning,wearemourningthedeadman.Wedancebecausethereiswarinourhearts.Apassionofgriefandfearexasperatesus(ilyyojolikutusila).’’...Elyojomeansapassionorgrief,angerorfear;ukusilameanstoannoyorexasperatebeyondendurance.Inexplainingukusilaonemanputitlikethis:‘‘Ifamancontinuallyinsultsmethenheexasperatesme(ukusila)sothatIwanttofighthim.’’Deathisafearfulandgrievouseventthatexasperatesthosemennearlycon-cernedandmakesthemwanttofight.20Descriptionsofthedanceandsubsequentquarrels,evenkillings,provideampleevidenceoftheemo-tionalintensityinvolved.ThearticulatetestimonybyWilson’sinformantsmakesitobviousthateventhemostintensesentimentscanbestudiedbyethnog-raphers.DespitesuchexceptionsasWilson,thegeneralruleseemstobethatoneshouldtidythingsupasmuchaspossiblebywipingawaythetearsandignoringthetantrums.Mostanthropologicalstudiesofdeatheliminateemotionsbyassumingthepositionofthemostdetachedobserver.21Suchstudiesusuallyconflatetheritualprocesswiththeprocessofmourning,equateritualwiththeobligatory,andignoretherelationbetweenritualandeverydaylife.Thebiasthatfavorsformalritualrisksassumingtheanswerstoquestionsthatmostneedtobeasked.Dorituals,forexample,alwaysrevealculturaldepth?Mostanalystswhoequatedeathwithfuneraryritualassumethatritualsstoreencapsulatedwisdomasifitwereamicrocosmofitsencompassingculturalmacrocosm.Onerecentstudyofdeathandmourning,forexample,confidentlybeginsbyaffirmingthatritualsembody‘‘thecollectivewisdomofmanycultures.’’22Yetthisgeneralizationsurelyrequirescase-by-caseinvestigationagainstabroaderrangeofalternativehypotheses.Atthepolarextremes,ritualseitherdisplaycul-turaldepthorbrimoverwithplatitudes.Intheformercase,ritualsindeedencapsulateaculture’swisdom;inthelatterinstance,theyactascatalyststhatprecipitateprocesseswhoseunfoldingoccursoversubsequentmonthsorevenyears.Manyrituals,ofcourse,dobothbycombiningameasureofwisdomwithacomparabledoseofplatitudes.Robben/Death,MourningandBurialFinalProof25.9.20044:13ampage173RenatoRosaldo173 
 
 
 
   Myownexperienceofbereavementandritualfitstheplatitudesandcatalystmodelbetterthanthatofmicrocosmicdeepculture.EvenacarefulanalysisofthelanguageandsymbolicactionduringthetwofuneralsforwhichIwasachiefmournerwouldrevealpreciouslittleabouttheex-perienceofbereavement.23Thisstatement,ofcourse,shouldnotleadanyonetoderiveauniversalfromsomebodyelse’spersonalknowledge.Instead,itshouldencourageethnographerstoaskwhetheraritual’swisdomisdeeporconventional,andwhetheritsprocessisimmediatelytransformativeorbutasinglestepinalengthyseriesofritualandeverydayevents.Inattemptingtograsptheculturalforceofrageandotherpowerfulemotionalstates,bothformalritualandtheinformalpracticesofeverydaylifeprovidecrucialinsight.Thus,culturaldescriptionsshouldseekoutforceaswellasthickness,andtheyshouldextendfromwell-definedritualstomyriadlesscircumscribedpractices.Grief,Rage,andIlongotHeadhuntingWhenappliedtoIlongotheadhunting,theviewofritualasastorehouseofcollectivewisdomalignsheadhuntingwithexpiatorysacrifice.Theraiderscallthespiritsofthepotentialvictims,bidtheirritualfarewells,andseekfavorableomensalongthetrail.Ilongotmenvividlyrecallthehungeranddeprivationtheyendureoverthedaysandevenweeksittakestomovecautiouslytowardtheplacewheretheysetupanambushandawaitthefirstpersonwhohappensalong.Oncetheraiderskilltheirvictim,theytossawaytheheadratherthankeepitasatrophy.Intossingawaythehead,theyclaimbyanalogytocastawaytheirlifeburdens,includingtherageintheirgrief.Beforearaid,mendescribetheirstateofbeingbysayingthattheburdensoflifehavemadethemheavyandentangled,likeatreewithvinesclingingtoit.Theysaythatasuccessfullycompletedraidmakesthemfeellightofstepandruddyincomplexion.Thecollectiveenergyofthecelebrationwithitssong,music,anddancereportedlygivestheparticipantsasenseofwell-being.Theexpiatoryritualprocessinvolvescleansingandcatharsis.Theanalysisjustsketchedregardsritualasatime-less,self-containedprocess.Withoutdenyingtheinsightinthisapproach,itslimitsmustalsobeconsidered.Imagine,forexample,exorcismritualsdescribedasiftheywerecompleteinthemselves,ratherthanbeinglinkedwithlargerprocessesunfoldingbeforeandaftertheritualperiod.Throughwhatprocessesdoestheafflictedpersonrecoverorcontinuetobeafflictedaftertheritual?Whatarethesocialconsequencesofrecoveryoritsabsence?Fail-uretoconsidersuchquestionsdiminishestheforceofsuchafflictionsandtherapiesforwhichtheformalritualisbutaphase.Stillotherquestionsapplytodifferentlypositionedsubjects,includingthepersonafflicted,thehealer,andtheaudience.Inallcases,theprobleminvolvesthedelineationofprocessesthatoccurbeforeandafter,aswellasduring,theritualmoment.Letuscallthenotionofaself-containedsphereofdeepculturalactivitythemicrocosmicview,andanalternativeviewritualasabusyintersection.Inthelattercase,ritualappearsasaplacewhereanumberofdistinctsocialprocessesintersect.Thecrossroadssimplyprovidesaspacefordistincttrajectoriestotraverse,ratherthancontainingthemincompleteencapsulatedform.Fromthisperspective,Ilongotheadhuntingstandsattheconfluenceofthreeanalyt-icallyseparableprocesses.Thefirstprocessconcernswhetherornotitisanopportunetimetoraid.Historicalconditionsdeterminethepossibilitiesofraiding,whichrangefromfrequenttolikelytounlikelytoimpossible.TheseconditionsincludeAmericancolonialeffortsatpacification,theGreatDepression,WorldWarII,revolutionarymovementsinthesurroundinglow-lands,feudingamongIlongotgroups,andthedeclarationofmartiallawin1972.Ilongotsusetheanalogyofhuntingtospeakofsuchhistoricalvicissi-tudes.MuchasIlongothuntsmensaytheycannotknowwhengamewillcrosstheirpathorwhethertheirarrowswillstrikethetarget,socertainhistor-icalforcesthatconditiontheirexistenceremainbeyondtheircontrol.MybookIlongotHeadhunting,1883–1974explorestheimpactofhistoricalfactorsonIlongotheadhunting.Second,youngmencomingofageundergoaprotractedperiodofpersonalturmoilduringRobben/Death,MourningandBurialFinalProof25.9.20044:13ampage174GriefandaHeadhunter’sRage174 
 
 
 
   whichtheydesirenothingsomuchastotakeahead.Duringthistroubledperiod,theyseekalifepartnerandcontemplatethetraumaticdislocationofleavingtheirfamiliesoforiginandenteringtheirnewwife’shouseholdasastranger.Youngmenweep,sing,andburstoutinangerbecauseoftheirfiercedesiretotakeaheadandwearthecovetedredhornbillearringsthatadorntheearsofmenwhoalreadyhave,asIlongotssay,arrived(tabi).Volatile,envi-ous,passionate(atleastaccordingtotheirownculturalstereotypeoftheyoungunmarriedman[buintaw]),theyconstantlylusttotakeahead.Mich-elleandIbeganfieldworkamongtheIlongotsonlyayearafterabandoningourunmarriedyouths;henceourreadyempathywithyouthfulturbulence.HerbookonIlongotnotionsofselfexploresthepassion-ateangerofyoungmenastheycomeofage.Third,oldermenaredifferentlypositionedthantheiryoungercounterparts.Becausetheyhaveal-readybeheadedsomebody,theycanweartheredhornbillearringssocovetedbyyouths.Theirdesiretoheadhuntgrowslessfromchronicadolescentturmoilthanfrommoreintermittentacuteagoniesofloss.Afterthedeathofsomebodytowhomtheyarecloselyattached,oldermenofteninflictonthemselvesvowsofabstinence,nottobelifteduntilthedaytheyparticipateinasuccessfulhead-huntingraid.Thesedeathscancoverarangeofinstancesfromliteraldeath,whetherthroughnaturalcausesorbeheading,tosocialdeathwhere,forexample,aman’swiferunsoffwithanotherman.Inallcases,theragebornofdevastatinglossanimatestheoldermen’sdesiretoraid.Thisangerataban-donmentisirreducibleinthatnothingatadeeperlevelexplainsit.Althoughcertainanalystsargueagainstthedreadedlastanalysis,thelinkageofgrief,rage,andheadhuntinghasnootherknownexplanation.MyearlierunderstandingsofIlongotheadhuntingmissedthefullersignificanceofhowoldermenexperiencelossandrage.Oldermenprovecriticalinthiscontextbecausethey,nottheyouths,settheprocessesofheadhuntinginmotion.Theirrageisintermittent,whereasthatofyouthsiscontinuous.Intheequationofheadhunting,oldermenarethevariableandyoungermenaretheconstant.Cultur-allyspeaking,oldermenareendowedwithknow-ledgeandstaminathattheirjuniorshavenotyetattained,hencetheycarefor(saysay)andlead(bukur)theyoungermenwhentheyraid.Inapreliminarysurveyoftheliteratureonhead-hunting.Ifoundthattheliftingofmourningprohib-itionsfrequentlyoccursaftertakingahead.Thenotionthatyouthfulangerandoldermen’srageleadthemtotakeheadsismoreplausiblethansuchcommonlyreported‘‘explanations’’ofheadhuntingastheneedtoacquiremystical‘‘soulstuff’’orper-sonalnames.24Becausethedisciplinecorrectlyrejectsstereotypesofthe‘‘bloodthirstysavage,’’itmustinvestigatehowheadhunterscreateanintensedesiretodecapitatetheirfellowhumans.Thehumansciencesmustexploretheculturalforceofemotionswithaviewtodelineatingthepassionsthatanimatecertainformsofhumanconduct.SummaryTheethnographer,asapositionedsubject,graspscertainhumanphenomenabetterthanothers.Heorsheoccupiesapositionorstructurallocationandobserveswithaparticularangleofvision.Consider,forexample,howage,gender,beinganoutsider,andassociationwithaneo-colonialregimeinfluencewhattheethnographerlearns.Thenotionofpositionalsoreferstohowlifeexperiencesbothenableandinhibitparticularkindsofinsight.Inthecaseathand,noth-inginmyownexperienceequippedmeeventoimaginetheangerpossibleinbereavementuntilafterMichelleRosaldo’sdeathin1981.OnlythenwasIinapositiontograsptheforceofwhatIlongotshadrepeatedlytoldmeaboutgrief,rage,andhead-hunting.Bythesametoken,so-callednativesarealsopositionedsubjectswhohaveadistinctivemixofinsightandblindness.Considerthestructuralpos-itionsofolderversusyoungerIlongotmen,orthedifferingpositionsofchiefmournersversusthoselessinvolvedduringafuneral.Mydiscussionofanthro-pologicalwritingsondeathoftenachieveditseffectssimplybyshiftingfromthepositionofthoseleastinvolvedtothatofthechiefmourners.Culturaldepthdoesnotalwaysequalculturalelaboration.Thinksimplyofthespeakerwhoisfilibustering.Thelanguageusedcansoundelaborateasitheapswordonword,butsurelyitisnotdeep.Robben/Death,MourningandBurialFinalProof25.9.20044:13ampage175RenatoRosaldo175 
 
 
 
   Depthshouldbeseparatedfromthepresenceorabsenceofelaboration.Bythesametoken,one-lineexplanationscanbevacuousorpithy.Theconceptofforcecallsattentiontoanenduringintensityinhumanconductthatcanoccurwithorwithoutthedenseelaborationconventionallyassociatedwithcul-turaldepth.Althoughrelativelywithoutelaborationinspeech,song,orritual,therageofolderIlongotmenwhohavesuffereddevastatinglossesprovesenormouslyconsequentialinthat,foremostamongotherthings,itleadsthemtobeheadtheirfellowhumans.Thus,thenotionofforceinvolvesbothaffectiveintensityandsignificantconsequencesthatunfoldoveralongperiodoftime.Similarly,ritualsdonotalwaysencapsulatedeepculturalwisdom.AttimestheyinsteadcontainthewisdomofPolonius.Althoughcertainritualsbothreflectandcreateultimatevalues,otherssimplybringpeopletogetheranddeliverasetofplatitudesthatenablethemtogoonwiththeirlives.Ritualsserveasvehiclesforprocessesthatoccurbothbeforeandaftertheperiodoftheirperformance.Funeralrituals,forexample,donot‘‘contain’’allthecom-plexprocessesofbereavement.Ritualandbereave-mentshouldnotbecollapsedintooneanotherbecausetheyneitherfullyencapsulatenorfullyex-plainoneanother.Instead,ritualsareoftenbutpointsalonganumberoflongerprocessualtrajec-tories;hence,myimageofritualasacrossroadswheredistinctlifeprocessesintersect.25Thenotionofritualasabusyintersectionanticipatesthecriticalassessmentoftheconceptofculturedevelopedinthefollowingchapters.Incon-trastwiththeclassicview,whichpositscultureasaself-containedwholemadeupofcoherentpatterns,culturecanarguablybeconceivedasamoreporousarrayofintersectionswheredistinctprocessescriss-crossfromwithinandbeyonditsborders.Suchheterogeneousprocessesoftenderivefromdiffer-encesofage,gender,class,race,andsexualorienta-tion.Thisbookarguesthataseachangeinculturalstudieshaserodedonce-dominantconceptionsoftruthandobjectivity.Thetruthofobjectivism–absolute,universal,andtimeless–haslostitsmon-opolystatus.Itnowcompetes,onmorenearlyequalterms,withthetruthsofcasestudiesthatareem-beddedinlocalcontexts,shapedbylocalinterests,andcoloredbylocalperceptions.Theagendaforsocialanalysishasshiftedtoincludenotonlyeternalveritiesandlawlikegeneralizationsbutalsopoliticalprocesses,socialchanges,andhumandifferences.Suchtermsasobjectivity,neutrality,andimpartialityrefertosubjectpositionsonceendowedwithgreatinstitutionalauthority,buttheyarearguablyneithermorenorlessvalidthanthoseofmoreengaged,yetequallyperceptive,knowledgeablesocialactors.Socialanalysismustnowgrapplewiththerealizationthatitsobjectsofanalysisarealsoanalyzingsubjectswhocriticallyinterrogateethnographers–theirwritings,theirethics,andtheirpolitics.NOTESAnearlierversionofthischapterappearedas‘‘GriefandaHeadhunter’sRage:OntheCulturalForceofEmo-tions,’’inText,Play,andStory:TheConstructionandRecon-structionofSelfandSociety,ed.EdwardM.Bruner(Washington,DC:AmericanEthnologicalSociety,1984),pp.178–95.1IncontrastingMoroccanandJavaneseformsofmysti-cism,CliffordGeertzfounditnecessarytodistinguishthe‘‘force’’ofculturalpatterningfromits‘‘scope’’(CliffordGeertz,IslamObserved[NewHaven,Conn.:YaleUniversityPress,1968]).Hedistinguishedforcefromscopeinthismanner:‘‘By‘force’Imeanthethoroughnesswithwhichsuchapatternisinternalizedinthepersonalitiesoftheindividualswhoadoptit,itscentralityormarginalityintheirlives’’(p.111).‘‘By‘scope,’ontheotherhand,Imeantherangeofsocialcontextswithinwhichreligiousconsiderationsareregardedashavingmoreorlessdirectrelevance’’(p.112).Inhislaterworks,Geertzdevelopedthenotionofscopemorethanthatofforce.UnlikeGeertz,whoemphasizesprocessesofinternalizationwithinindivid-ualpersonalities,myuseofthetermforcestressestheconceptofthepositionedsubject.2Anthropologistshavelongstudiedthevocabularyoftheemotionsinothercultures(see,e.g.,HildredGeertz,‘‘TheVocabularyofEmotion:AStudyofJavaneseSocializationProcesses,’’Psychiatry22(1959):225–37).Forarecentreviewessayonanthropologicalwritingsonemotions,seeCatherineLutzandGeoffreyM.White,‘‘TheAnthropologyofEmotions,’’AnnualReviewofAnthropology15(1986):405–36.Robben/Death,MourningandBurialFinalProof25.9.20044:13ampage176GriefandaHeadhunter’sRage176 
 
 
 
   3ThetwoethnographiesontheIlongotsareMichelleRosaldo,KnowledgeandPassion:IlongotNotionsofSelfandSocialLife(NewYork:CambridgeUniversityPress,1980),andRenatoRosaldo,IlongotHeadhunt-ing,1883–1974:AStudyinSocietyandHistory(Stan-ford,Calif.:StanfordUniversityPress,1980).OurfieldresearchamongtheIlongotswasfinancedbyaNationalScienceFoundationpredoctoralfellowship,NationalScienceFoundationResearchGrantsGS-1509andGS-40788,andaMellonAwardforjuniorfacultyfromStanfordUniversity.AFulbrightGrantfinancedatwo-monthstayinthePhilippinesduring1981.4LestthehypothesisInsanrejectedappearutterlyimplausible,oneshouldmentionthatatleastonegroupdoeslinkaversionofexchangetheorytoheadhunting.PeterMetcalfreportsthat,amongtheBerawanofBorneo,‘‘Deathhasachainreactionqualitytoit.Thereisaconsiderableanxietythat,unlesssomethingisdonetobreakthechain,deathwillfollowupondeath.Thelogicofthisisnowplain:Theunquietsoulkills,andsocreatesmoreunquietsouls’’(PeterMetcalf,ABorneoJourneyintoDeath:BerawanEschatologyfromItsRituals[Philadelphia:Uni-versityofPennsylvaniaPress,1982],p.127).5R.Rosaldo,IlongotHeadhunting,1883–1974,p.286.6Ibid.,p.288.7M.Rosaldo,KnowledgeandPassion,p.33.8SeeA.R.Radcliffe-Brown,StructureandFunctioninPrimitiveSociety(London:CohenandWest,Ltd.,1952),pp.133–52.Forabroaderdebateonthe‘‘functions’’ofritual,seetheessaysbyBronislawMalinowski,A.R.Radcliffe-Brown,andGeorgeC.Homans,inReaderinComparativeReligion:AnAnthro-pologicalApproach(4thedn.),ed.WilliamA.LessaandEvonZ.Vogt(NewYork:HarperandRow,1979),pp.37–62.9MaxWeber,TheProtestantEthicandtheSpiritofCapitalism(NewYork:CharlesScribner’sSons,1958).10AkeyantecedenttowhatIhavecalledthe‘‘pos-itionedsubject’’isAlfredSchutz,CollectedPapers,vol.1,TheProblemofSocialReality,ed.andintro.MauriceNatanson(TheHague:MartinusNijhoff,1971).Seealso,e.g.,AaronCicourel,MethodandMeasurementinSociology(Glencoe,Ill.:TheFreePress,1964)andGeraldBerreman,BehindManyMasks:EthnographyandImpressionManagementinaHimalayanVillage,Monographno.4(Ithaca,NY:SocietyforAppliedAnthropology,1962).Foranearlyanthropologicalarticleonhowdifferentlypositionedsubjectsinter-pretthe‘‘same’’cultureindifferentways,seeJohnW.Bennett,‘‘TheInterpretationofPuebloCulture,’’SouthwesternJournalofAnthropology2(1946):361–74.11CliffordGeertz,TheInterpretationofCultures(NewYork:BasicBooks,1974)andLocalKnowledge:FurtherEssaysinInterpretiveAnthropology(NewYork:BasicBooks,1983).12Althoughangerappearssoofteninbereavementastobevirtuallyuniversal,certainnotableexceptionsdooccur.CliffordGeertz,forexample,depictsJavanesefuneralsasfollows:‘‘ThemoodofaJavanesefuneralisnotoneofhystericalbereavement,unrestrainedsobbing,orevenofformalizedcriesofgriefforthedeceased’sdeparture.Rather,itisacalm,undemon-strative,almostlanguidlettinggo,abriefritualizedrelinquishmentofarelationshipnolongerpossible’’(Geertz,TheInterpretationofCultures,p.153).Incross-culturalperspective,theangeringriefpresentsitselfindifferentdegrees(includingzero),indiffer-entforms,andwithdifferentconsequences.13TheIlongotnotionofanger(liget)isregardedasdangerousinitsviolentexcesses,butalsoaslife-enhancinginthat,forexample,itprovidesenergyforwork.SeetheextensivediscussioninM.Rosaldo,KnowledgeandPassion.14WilliamDouglas,DeathinMurelaga:FuneraryRitualinaSpanishBasqueVillage(Seattle:UniversityofWash-ingtonPress,1969);RichardHuntingtonandPeterMetcalf,CelebrationsofDeath:TheAnthropologyofMortuaryRitual(NewYork:CambridgeUniversityPress,1979;Metcalf,ABorneoJourneyintoDeath.15Douglas,DeathinMurelaga,p.209.16Ibid.,p.19.17SimonedeBeauvoir,AVeryEasyDeath(Harmonds-worth,UnitedKingdom:PenguinBooks,1969).18Douglas,DeathinMurelaga,p.75.19GodfreyWilson,NyakyusaConventionsofBurial(Jo-hannesburg:TheUniversityofWitwatersrandPress,1939),pp.22–3.(ReprintedfromBantuStudies.)20Ibid.,p.13.21Inhissurveyofworksondeathpublishedduringthe1960s,forexample,JohannesFabianfoundthatthefourmajoranthropologicaljournalscarriedonlyninepapersonthetopic,mostofwhich‘‘dealtonlywiththepurelyceremonialaspectsofdeath’’(JohannesFabian,‘‘HowOthersDie–ReflectionsontheAn-thropologyofDeath,’’inDeathinAmericanExperience,ed.A.Mack[NewYork:Schocken,1973],p.178).22HuntingtonandMetcalf,CelebrationsofDeath,p.1.23Arguably,ritualworksdifferentlyforthosemostafflictedbyaparticulardeaththanforthoseleastso.Robben/Death,MourningandBurialFinalProof25.9.20044:13ampage177RenatoRosaldo177 
 
 


      